APPENDIX B: 


‘Two Bishops in Every Garage’ 
by 
Peregrinus (Rev. Anthony Cekada) 


There are a number of men who have appeared claiming to be 
‘traditional Catholic bishops.’ Peregrinus investigates. 


The place is the Hofbrau Restaurant near Dickinson, Texas; 
the time, July, 1977, shortly before Archbishop Lefebvre dedicated 
Queen of Angels Church. Three priests of the Society of Saint Pius 
X are eating dinner and discussing the upcoming ceremony. A man 
in lay clothes — apparently the restaurant manager — appears at the 
table and asks how they are enjoying the food. The priests comment 
favorably on the meal. 

“Are you Catholic priests?” the man asks. 

“Yes, we are,” Says one. 

“So am I,” he replies and tells them his name: George 
Musey... 


kkkkkek 


The place is a chapel in Acapulco, Mexico; the date, April 1, 
1982. The long ceremony is over. Father George Musey, now 
wearing a bishop’s miter and carrying a crosier, processes through 
the chapel blessing the laity with the threefold Sign of the Cross ... 


kk kk kkk 
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Over the past few months, Catholics have been hearing 
rumors about “traditional Catholic bishops” ' operating in the United 
States and elsewhere. The activities of these men have stirred up no 
little controversy in traditional Catholic circles: a number of inde- 
pendent Mass centers and one national organization have experienced 
divisions over them; tracts and articles, both pro and con, have 
appeared; and many of the laity seem genuinely confused. 

Here The Roman Catholic hopes to present the background 
to this phenomenon for the benefit of its readers, and for those 
priests and laity who have become involved with these men, 
perhaps without knowing the full story. For the most part, 
traditional Catholics are sensible people, and we hope this article 
will serve as the proverbial “word to the wise.” 


MGR. NGO-DINH-THUC 

The story begins with Mgr. Pierre Martin Ngo-dinh-Thuc, who was 
born in Vietnam on October 6, 1897. His family was Catholic, and 
one of his brothers, Ngo-dinh-Diem, became the President of South 
Vietnam. Ngo-dinh-Thuc entered the seminary, obtained doctorates 
in canon law, theology and philosophy in Rome, and was ordained 
to the priesthood on December 20, 1925. He taught for a while at 
the Sorbonne, and returned to Hue in 1927, where he taught in the 
major seminary and in the College of Divine Providence. He was 
appointed Apostolic Vicar at Vinh-long, and on May 4, 1938, was 
consecrated a bishop and named Titular Bishop of Sesina. At Vinh- 
long, he organized the diocese, as well as devoting some of his time 
to the University of Dalat. 

Author Hilaire du Berrier notes that in 1955, the see of 
Saigon became vacant, and Mgr. Ngo’s brother Diem, then a 
powerful force in Vietnamese politics, attempted to secure the 
appointment for him: 


Diem’s next move was to request the robe of a 
cardinal for his brother. The importance of Rome’s 


' The reason quotation marks have been used around this particular phrase is 
explained at the end of the article. 
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reaction to that request was highlighted by France- 
Soir of October 26, two days after the rigged 
plebescite: “The only shadow on the scene for Mr. 
Diem is paradoxically the attitude of the Vatican. 
The Vatican has just named as Bishop of Saigon, 
not the candidate of Mr. Diem, who is his own 
brother Mgr. Thuc, but an unknown priest named 
Hien... ” 


Diem protested. Monsignor Thuc boarded a plane 
for Rome. France-Soir of December 29, 1955, told 
how, pending the outcome of Thuc’s direct appeal 
to the Vatican to annul the Hien appointment, the 
papal order naming Hien apostolic vicar of Saigon 
was held up by Diem’s postal authorities, its seal 
broken, and the papal order photocopied. “The 
Vatican maintained its decision,” wrote France- 
Soir, “and Vietnamese censors suppressed the 
announcement of Hien’s elevation for several 
weeks, until priests announced the news from their 
pulpits and Hien himself used the word 
excommunication in regard to Diem.” ” 


Later in his book, Mr. du Berrier describes the activities of 
Mgr. Ngo after his brother’s efforts failed: 


Archbishop Thuc... recovered from his disap- 
pointment at not being given the Saigon diocese 
and plunged into business with gusto, buying 
apartment houses, stores, rubber estates and timber 
concessions. When Thuc set his eyes on a piece of 
real estate, other bidders prudently dropped out... 
Soldiers, instead of building defenses, were put to 
work cutting wood for brother Thuc to sell. Army 
trucks and labor were requisitioned to build 
buildings for him. A Saigon merchant observed, 


? Hilaire du Berrier, Background to Betrayal, The Tragedy of Vietnam, 
(Belmont, Mass: Western Islands, 1965), pp. 127-128. 
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“As a brother of Diem, his (Mgr. Ngo’s) requests 
for donations read like tax notices.” °? 


“PAPAL AMBITIONS” 
Mr. du Berrier quotes an interesting article by Georges Menant in 
Paris Match (November 23, 1963) which tells of how power was 
divided in the Ngo family and of what were said to be Mgr. Ngo’s 
ambitions in the Church: 


“To Diem went the power,” wrote Monsieur 
Menant, “to Nhu the police, to his wife the 
corruption and the deals, to Luyen diplomacy and 
Can the traffic in rice. Religion was the domain of 
Thuc, the Archbishop, with his vast land holdings 
and personal residences. surrounded by anti-aircraft 
batteries. But the Cardinal’s hat was not the extent 
of Thuc’s ambition. Monsignor Thuc intended to 
become Pope. Nothing less. 


“It is the custom of the Vatican to choose the 
Supreme Pontiff from among the prelates of a 
country where the Catholic majority is absolute. 
That is why Diem published official statistics 
pretending that Vietnam was 70 percent Catholic, 
20 percent Buddhist and 10 percent diverse sects. 
The claim might have continued had an apostolic 
delegation not arrived on the scene in the midst of 
a Buddhist celebration, and had said delegate not 
observed that, in his opinion, considering the 
Buddhist orriflammes along the route, the 70 
percent figure should apply to the faithful of the 
pagodas. Diem was furious...” ¢ 


3 Ibid., p. 147. 
* Ibid, pp. 243-244. 
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Mgr. Ngo’s papal ambitions aside, on November 24, 1960, 
he was named Archbishop of Hue, the former imperial capital of 
Vietnam. 

In 1963, while he was in Rome at the Second Vatican 
Council, his brothers — President Diem, Nhu and Can — were 
assassinated in a coup d’etat. He later said that his presence at the 
Council probably saved his life. An autobiographical account of his 
life recently appeared * and it is obvious how deeply the sad turn of 
events affected him. 

After the Council, he wanted to return to his See, but the 
new South Vietnamese government refused him permission — appar- 
ently with the approval of the Vatican. In his recent autobiography, 
he describes what followed: 


I waited for a few months and appealed to the Holy 
Father. I do not know what the Holy Father Paul 
VI did, but he took advantage of the impossibility 
of my return to my Archepiscopal See of Hue to 
ask for my resignation and to name in my place his 
favorite, Mgr. Dien. ° 


He was given the honorary title of Titular Archbishop of 
Bulla Regia on March 29, 1968, but for the most part was treated 
as an outcast by the Vatican. Access to his timber concessions and 
rubber plantations was cut off and he became an exile reduced to 
near destitution. He spent some time at the Cistercian Abbey of 
Casamari near Rome, and eventually went to work as an assistant 
pastor in the small village of Arpino, where he said Mass, heard 
confessions and engaged in catechetical work. 

Shortly before Christmas, 1975, a priest appeared 
unannounced in Arpino. Mgr. Ngo recounts his words: 


a “Autobiographie de Mgr. Pierre Martin Ngo-dinh-Thuc,” Einsicht, French 
ed., (Aug., 1982), pp. 7-86. 
6 Ibid, p. 79. 
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“Your Excellency [the priest said], the Holy Virgin 
sent me to bring you to Spain at once to render her 
a service. My car awaits you at the door of the 
rectory, and we shall depart at once to be there for 
Christmas.” Flabbergasted by this invitation, I said 
to him: “If it is a service requested by the Blessed 
Virgin, I’m ready to follow you to the ends of the 
earth...” 7 


THE PALMAR FIASCO 

The three-day journey by car took Mgr. Ngo to Palmar de Troya, a 
Spanish village 25 miles south of Seville. In 1968, tales of apparitions 
there began to circulate. Among the early enthusiasts was a young 
man named Clemente Dominguez Gomez who organized devotions 
and set up a shrine in the little town. Soon he declared that he had 
received the stigmata — not from God, but from Padre Pio. He began 
spreading the “messages” he received from the apparitions which 
were coming at the rate of two or three a week. Believers received 
celestial bulletins on everything from the condition of Paul VI (a 
“Prisoner of the Vatican” who had been “replaced by a double”) to 
the color of socks adherents were to wear. Mr. Dominguez even 
received messages as to when to cut off his beard. 

When Mgr. Ngo appeared in Palmar, Mr. Dominguez 
asked the prelate to ordain himself and several other laymen to the 
priesthood, and then to consecrate him and a few others bishops. If 
Mgr. Ngo had any doubts, they were dispelled after Dominguez 
gave him the news that Paul VI had appeared to him by means of 
“bilocation” to give his approval to the project. $ 

Pause for a moment to consider what Mr. Dominguez was 
saying: both the Blessed Virgin and Paul VI (by “bilocation”) were 
telling a Catholic bishop that he should ordain laymen to the 
priesthood (whom he had just met, and who had done no 
ecclesiastical studies) and then consecrate them bishops - all in 
three weeks time. Where anyone else would have laughed the 


" Ibid., p. 85. 
8 Mary Martinez, “Strange Events at Palmar de Troya,” The Wanderer, (ca. 
mid-1976). 
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proposal off as absurd, Mgr. Ngo showed a truly colossal lack of 
common sense and agreed. 

On the night of December 31-January 1, the 78-year-old 
prelate ordained five laymen, Clemente Dominguez, Manuel 
Alonso, Louis Moulins, Francis Fox and Paul Fox, to the 
priesthood. On January 11, 1976, Mgr. Ngo consecrated 
Dominguez and Alonso bishops, along with three other priests. It 
is said that the ceremony was conducted in a highly irregular 
fashion — i.e., that the consecration was performed without Mass, 
a violation of the rubrics in the Roman Pontifical. 

Einsicht, a German magazine which supports Mgr. Ngo, 
recently stated: 


Mgr. Thuc consecrated the first five bishops (of 
Palmar) after mature consideration, to secure the 
continuance of the Catholic Church. Already then, 
as also today, Mgr. Thuc has given an explicit 
declaration. The periodical Einsicht has at that time 
already vividly [sic] welcomed these consecrations. 
The attitude of Mgr. Thuc deserves not only no 
reproach, but is highly praiseworthy! ... In no way 
can he be reprimanded for the consecrations of 
Palmar. ? 


In light of the facts, no commentary on the foregoing text is needed. 
Two weeks later, the 28-year-old Dominguez consecrated 
three bishops himself. “And this is only the beginning,” he boasted 
to a reporter. “We are going ahead ordaining priests and 
consecrating bishops to spread the work of Palmar everywhere.” '° 
He was true to his word. There are now hundreds of Palmar 
“bishops” — Dominguez even consecrated a 16-year-old boy. After 
the death of Paul VI (August 6, 1978), Dominguez (who had lost his 
eyes in an auto accident on May 29, 1976) declared himself Pope. 


Dr. Kurt Hiller, “The Case ‘Barbara’,” Einsicht, English ed. (Aug., 1982), 
p. 26. 
10 Martinez, op. cit. 
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On January 13, 1976, Mgr. Ngo issued a statement 
defending his actions in which he asserted: 


We are returned to Apostolic times in that the first 
Apostles went about preaching and ordaining 
without referring back to the first Pope, Saint 
Peter. '' 


It is possible he had forgotten about Paul VI’s miraculous 
“bilocation. ” 

Mer. Ngo then experienced a change of heart over what he 
had set in motion. On September 7, 1976, he arrived in Rome to 
make his peace with the Vatican. '* The Vatican newspaper, 
L’Osservatore Romano, gives an account of the result of his visit: 


The Prelate, as soon as he had realized the gravity 
of the facts, deplored and repudiated what he had 
done, and sought to impede further abuses. He then 
humbly placed himself at the disposition of the 
ecclesiastical authority. For this purpose, he 
hastened to request from the Holy Father 
absolution of the excommunication he incurred ... 
he asked pardon “for the great scandal given to the 
faithful and for the immense harm caused to the 
Church by placing in danger its unity.” At the same 
time, he wrote to Clemente Dominguez Gomez ... 
and exhorted him in Our Lord’s name to follow his 
own example on the path of penance to obtain 
absolution, warning him at the same time not to 
proceed to any further ordinations, “in order not to 
lacerate the Mystical Body of Christ.” ” 


H Cited in “Palmar de Troya, Light of the World,” pamphlet, (n.d.), p. 3. 

12 Alfred Denoyelle, “Comment les Catholiques sont trompes,” Mysterium 
Fidei, supplement to no. 57, (Mar., 1982), p. 3. 

2 “Commentary on the Decree Concerning Unlawful Ordinations,” 
L'Osservatore Romano, English ed., Oct. 7, 1976, p. 5. 
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“OLD CATHOLIC” CONNECTIONS 

However, his change of heart was short-lived. Mgr. Ngo soon 
moved to Toulon, France. There, in 1979, he raised to the 
episcopate (for the “umpteenth time”) Jean Laborie, leader of a 
schismatic “Old Catholic” sect, the “Latin Church of Toulouse.” * 
He also ordained another “Old Catholic” from Marseilles named 
Garcia, > and a certain ex-convict named Arbinet'® who went on 
later to become a Palmar “bishop.” 

Nor were Mgr. Ngo’s activities limited to the consecration 
and ordination of schismatics. A French newsletter which supports 
him states that on Holy Thursday, April 15, 1981, he concelebrated 
the New Mass with Mgr. Barthe, the bishop of Toulon. The author 
explains: 


He said it was because on that day he could not 
celebrate alone... It happens that it was a false 
concelebration, because he said he didn’t receive 
communion. For, when a priest does not 
communicate, there is not a Mass. " 


Mgr. Ngo’s justification for his action by maintaining that he only 
Simulated the celebration of Mass — simulation of a sacrament, 
incidentally, is a grave sin — does not increase our confidence in his 
grasp of sacramental theology. 


FATHER GUERARD 
At this point, a French Dominican, Father M. L. Guérard des 
Lauriers, OP, enters the story. Father Guérard in his day had en- 
joyed a fairly good reputation as a theologian and philosopher — he 
played an important role in the writing of the Ottaviani Intervention. 
In fact, he served as a visiting professor at Archbishop Lefebvre’s 


14 Rev. Noel Barbara, “Surenchere Schismatique: Thuc en Baviere,” Forts 
dans la Foi, supplement to no. 9, n.s., (Ist trimester, 1982), p. 2. 

15 Denoyelle, op. cit., p- 3. 

16 Ibid. 

17 Rene Rouchette, “Mise au point au sujet du sacre de Mgr. Guérard des 
Lauriers,” Lettres non-conformistes, no. 28, (Apr., 1982), p. 5. 
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seminary in Econe, Switzerland, where he taught the tracts on 
Mariology and the Last Things. His last academic year there was 
1976-77. 

After his sojourn at Econe, Father Guérard produced a 
number of studies (unknown in this country) on a theological ques- 
tion hotly debated in some traditional Catholic circles — whether 
John Paul II is truly a pope (who is ruling unjustly, and therefore 
must be resisted) or whether he is a manifest heretic (who would be 
incapable of holding the office, and therefore no pope at all.) Father 
Guérard opted for the latter opinion — after a fashion. Normally, 
one would have expected him to line up John Paul’s 
pronouncements on one side and the teachings of the Magisterium 
on the other, argue that the former are heretical in light of the 
latter, and demonstrate from the teachings of the canonists that 
heresy renders a person incapable of holding the office. 

Father Guérard, however, wandered off into the dense 
underbrush of obscure philosophical speculation, and after hundreds 
of pages '* emerged with the conclusion that John Paul II is the pope 
“materially, but not formally.” The limitations of space make it im- 
possible either to recap his arguments or to explain in any great 
detail what his conclusion means — save to say that, in his opinion, 
John Paul II is the pope in one sense, and in another sense is not. ' 

As regards the New Mass, it is Father Guérard’s opinion 
that it is invalid in itself,” yet on May 7, 1981, Mgr. Ngo — three 
weeks after he had publicly concelebrated the New Mass - 
consecrated Father Guérard a bishop in a small room in a house in 
Toulon. 7! Six French priests, who had been ardent supporters of 
Father Guérard’s theories and closely involved in the publication of 
his magazine, disassociated themselves from him. 


I8 The studies were printed in Father Guérard’s magazine, Cahiers de 
Cassiciacum, in 1979 and 1980. 

'9 An explanation of this distinction is offered by Father Bernard Lucien , “Note 
sur la Distinction ‘Materialiter-Formaliter’,” Cahiers, (Nov., 1979), pp. 83-86. 
20 “Invalid,” meaning that the sacrament is not confected. Unfortunately, in 
common use, “valid” has been reduced to meaning simply “good” and 
“invalid” has been reduced to meaning simply “bad.” 

21 Einsicht, German ed., (Mar., 1982), p. 14. 
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“EASILY INFLUENCED” 

Mgr. Ngo’s actions from 1975 onward do not inspire a great deal 
of confidence in his judgment or in his prudence: the Palmar affair, 
the promises made and promises broken to the Vatican, the 
involvement with “Old Catholics,” concelebrating the New Mass 
while claiming he really wasn’t, then consecrating someone who 
believes the New Mass is invalid. While everyone is entitled to a 
few mistakes, one is forced to say that those made by Mgr. Ngo 
were very grave indeed — objectively, they were inexcusable, 
especially for a bishop with great pastoral experience and a brilliant 
academic background in theology, philosophy and canon law. 

But subjectively, is there an explanation? A newsletter 
which supports Mgr. Ngo describes him as a “timid Asiatic who 
was easily influenced,” and continues: 


Once again, realize the fact that Mgr. Ngo, physi- 
cally and psychologically worn out, ... only wants 
peace and quiet ... It should be noted that this 
prelate has acquired some complexes, and that age 
doesn’t help things. 7? 


Again, it is good to recall that his brothers were murdered, 
his country was taken over by the Communists, his episcopal see 
and vast financial holdings were taken away from him, he was 
reduced to poverty, and he was treated as an outcast by the Vatican. 
Mgr. Lefebvre, who knew Mgr. Ngo, observed that he never 
recovered from the death of his brothers. Perhaps all this, combined 
with Mgr. Ngo’s advanced age, provides us with some sort of an 
explanation for his behavior; perhaps, as well, after years of 
rejection, he simply wanted to be accepted by someone and live out 
his days in peace. 


A HOME WITH EINSICHT 


At some point, either prior to or immediately following the 
consecration of Father Guérard, Mgr. Ngo threw his lot in with - 


22 Rouchette, loc. cit. 
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or, perhaps, fell under the influence of — yet another organization 
which had need of his episcopal ministrations. A group of Catholics 
in Munich, Germany, called “The Circle of Friends of the Ave 
Maria Group of Una Voce” had for some years been sponsoring a 
few Mass centers, in addition to a magazine called Einsicht 
(Insight). It will be easier to refer to this organization by the name 
of its publication. 

Einsicht promoted the rather abstruse teachings of Father 
Guérard in Germany through its publications. It took Mgr. Ngo 
under its wing, and, presumably, provided him with some sort of 
material support. 


A MEXICAN CONNECTION 
On October 17, 1981, Mgr. Ngo performed the ceremony of 
episcopal consecration once again, this time for two Mexican 
priests, Father Moises Carmona Rivera and Father Adolfo Zamora 
Hernandez. ? The documents presently available do not show the 
genesis of this episode. However, in a May 16, 1982, letter to Mr. 
Alvaro Ramirez, Father Carmona writes: 


The episcopacy was offered to me. I had to think 
about it in order for me to decide, [sic] and if at the 
end I decided, it was only for the interest that I 
have to cooperate in something [sic] in the rescue 
and triumph of the Church. * 


One can only speculate as to how this “offer” was made. Was it 
Mgr. Ngo or the people at Einsicht who “offered” episcopal 
consecration to Fathers Carmona and Zamora? Was there a general 
“offer” made to all traditional priests? Is there a mailing list avail- 
able somewhere which provides the names of priests interested in 
such “offers”? Or did Fathers Carmona and Zamora simply drop 
Mer. Ngo a note, ask if he would agree, and head for Toulon with 
freshly-bought miters in tow? 


23 Finsicht, loc. cit. 
24 «A Roman Catholic Bishop Speaks,” The Seraph, vol. Il, no. 7, (n.d.), 
inside front cover. 
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In this writer’s opinion, the last explanation seems the most 
likely one, given Mgr. Ngo’s track record. The prelate seems to be 
rather quick to make bishops — the Palmar affair comes to mind — 
and not particularly fussy. In light of this, one suspects that any 
priest to show up on Mgr. Ngo’s doorstep could get himself 
consecrated with very little difficulty and few questions asked. In an 
age of instant coffee, there are now “instant bishops.” 

The ceremony was held in Toulon, France, in what from 
the photos appears to be a room in a private home. Father Carmona 
writes that it was performed “without witnesses, but two illustrious 
doctors.” > He does not say whether these “two illustrious doctors” 
know the ins and outs of the fearfully complex Rite of Episcopal 
Consecration found in the Roman Pontifical, and whether they can 
attest that Mgr. Ngo did not substantially alter the rite. The question 
is a disturbing one — further research would be needed to ascertain 
what theologians and canonists consider sufficient evidence for 
validity in such a case. Under such rather extraordinary 
circumstances, however, it seems that the burden of proof for the 
validity of the consecrations must be placed upon those directly 
involved. 


TWO “DECLARATIONS” 
On December 19, 1981, Mgr. Ngo issued a “Declaration about 
Palmar,” which reads in its entirety as follows (the translation is 
Einsicht’s): 


I testify to have done the ordinations of Palmar in 
complete lucidity. I don’t have anymore relations 
with Palmar after their chief nominated himself 
pope. I disapprove of all that they are doing. The 
declaration of Paul VI has been made without me; 
I heard of it only afterwards. Given the 19.XII. 
1981 at Toulon in complete possession of all my 
faculties. % 


25 Ibid. 
26 In Einsicht, German ed., (Mar., 1982), p. 13. 
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This raises several questions: What was the relationship between 
Mer. Ngo and Palmar during the two-year period which preceded 
Dominguez’s self-proclamation as pope? What declaration of Paul 
VI is he referring to, and what did it say? What made it necessary 
to assure the faithful that he is in “complete possession of his 
faculties”? 

On February 25, 1982, there appeared another 
“Declaration” over Mgr. Ngo’s signature. It states that Mgr. Ngo 
“declares the See of Rome being [sic] vacant.” 7 The Latin this 
document is written in is extremely crude * — hardly what one 
would expect from someone who holds a Roman doctorate in canon 
law — and the material which precedes the conclusion does not 
really make an awful lot of sense. Einsicht informs its readers that 
they have a hand-written copy of the “Declaration.” ? It would be 
bad enough if a layman — unschooled in theology, logic and Latin 
grammar, say — had written this “Declaration” and put it before 
Mgr. Ngo for his signature. It would be truly appalling if Mgr. Ngo 
had written it himself. 

Be that as it may, on March 21, 1982, Mgr. Ngo read this 
“Declaration” publicly during a Pontifical High Mass in Munich. 
The same issue of Einsicht which contains photos of Mgr. Ngo 
reading this document also contains his autobiography in which he 
refers to Paul VI as “le St-Pere” — the Holy Father — a rather 
surprising turn of a phrase, given the thrust of his “Declaration.” 3 


SOUTH OF THE BORDER 
Meanwhile, the two Mexican priests consecrated by Mgr. Ngo 
returned home, one to Mexico City and the other to Acapulco. 
As one would expect, no time was wasted in making more 
“traditional Catholic bishops” for Mexico. On June 18, 1982, 
Father Carmona performed the rite of episcopal consecration for 


27 “Declaratio...,” Einsicht, German ed., (Mar., 1982), p. 7. 

28 A friend who holds a doctorate in classical languages said the document 
looks like exercise sentences from a first-year Latin grammar. 

29 Einsicht, German ed., (Mar., 1982), p. 13. 

30 « Autobiographie...” Einsicht, French ed., (Aug., 1982), pp. 78, 79. 
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Fathers Benigno Bravo Valdez and Jose de Jesus Roberto Martinez 
y Gutierrez. *' Both men signed documents accepting Mgr. Ngo as 
their “legitimate superior,” promised him “obedience and fidelity,” 
and vowed not to perform any “consecrations or ordinations” 
without his permission. ** Thus, the Mexican clergy seem to have 
placed Mgr. Ngo in a “quasi-papal” category — without all the fuss 
of gathering statistics on Catholics and Buddhists. 

One traditional priest in Mexico with decades of missionary 
experience met one of these Mexican clergymen. In a recent letter 
to a priest who supported their actions, he alleged: 


I spoke with one of the Mexican would-be bishops 
and was impressed by his ignorance and his 
behaviour, by which he seemed more to be a poor 
little ranch pastor than a bishop. Your argument 
that the Apostles were likewise people without 
much culture is worthless; they passed three years 
in the school of Our Lord Himself. 


On April 1, 1982, Father Carmona signed an 85-word Latin 
document attesting that he performed the Rite of Episcopal Con- 
secration for Father George Musey. A friend of ours who holds a 
doctorate in classical languages claims it contains at least a dozen 
grammatical errors. ** (Father Musey is described as being 


3! «Bishop-Consecration [sic] of H.E. Mgr. Benigno Bravo...” etc., Einsicht, 
English ed., (Aug., 1982), p. 5. 
32 “Juramento de conservar la unidad de la Iglesia,” Einsicht, English ed., 
(Aug., 1982), pp. 8, 9. 

The text is as follows: 

“Nos Moyses Carmona et Rivera, Ecclesiae Unae, Santae, Catholicae et 
Apostolicae Romanae Episcopus, notum facere omnibus: 

“dia 1/a. mensis aprilis anni 1982, coram pluribus fidelibus qui in templo 
expiatorio Divinae Providentiae (in Acapulco Gro. Mexico) aderant, cum 
Excmus Dominus, Episcopus Adolfo Zamora et Rvdus Pater Benigno Bravo 
adsint, praeterea unico fine gloriam Dei et animarum salvationem procurandi 
impulsus, dignitatem episcopalem Ecclesiae Catholicae Rvdo. Patri George 
Musey, nationalitate norteamericana, nos contulisse, cum omnibus juribus ad 
hanc dignitatem pertinentibus. 

“Datum die 1/a mensi aprilis anni Dni 1982 

+ Moises Carmona Rivera” 
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“nationalitate norte-americana. ”)* Father Carmona’s autobiography 
states that he taught Latin in a Mexican seminary.” 

It was through the actions of Fathers Carmona and Zamora 
that the consequences of Mgr. Ngo’s activities would be felt in the 
United States. 


FATHER GEORGE MUSEY 

At this point in the story a Rev. George J. Musey appears. Father 
Musey was formerly a priest of the Diocese of Galveston-Houston, 
Texas. According to Zhe Catholic Directory, he served as assistant 
pastor at the following parishes: St. Joseph, Houston (1953-1955); 
Immaculate Conception, Groves, Texas, (1956-1958); St. Mary’s, 
Liberty Bell, Texas (1959); Resurrection, Houston (1960-1962); St. 
Louis, Winnie, Texas (1963), and St. Augustine, Houston (1964) — 
Six assignments in 11 years. From 1965 to 1968, he is listed as 
“absent on sick leave.” In 1969 his name disappears. 

Eight years later, as noted above, Father Musey surfaced in 
the Hofbrau Restaurant near Dickinson, which he managed for his 
parents. (He informed one traditional priest that he occasionally 
celebrated private Mass in a Greek Orthodox church.) Sometime 
thereafter, he began functioning as a priest again, and went on the 
Circuit to offer the traditional Mass. 

In January, 1982, together with another American priest, 
Father Musey visited the newly-consecrated Fathers Carmona and 
Zamora in Mexico. * It is not known if he had any personal contact 
with them prior to this visit. 

Whatever else may have been discussed, one thing seems 
to be certain — Father Musey was “offered the episcopacy.” 

On April 1, 1982 — less than three months later — Fathers 
Carmona and Zamora performed the ceremony in the Acapulco 
chapel. (The photos of the event reveal some departures from what 
is prescribed in the Roman Pontifical.) 


¥ The words apparently do not exist in Latin. 

35 “Curriculum Vitae del R.P. Moises Carmona Rivera,” Einsicht, German 
ed., (Mar., 1982), p. 24. 

3 Cf. Sangre de Cristo Newsnotes, no. 32, (Mar., 1982), passim. 


APPENDIX B: ‘TWO BISHOPS IN EVERY GARAGE’ 303 


“FATHER” DEKAZEL 

At some point, a Mr. James DeKazel joined forces with Father 
Musey. Priests of the Society of Saint Pius X who visited the 
Armada seminary during the mid-seventies recalled that there was 
a man by the same name employed as a cook for a time. The chapel 
register attests that Mr. DeKazel was married to S. Katherine Marie 
Roski by a priest of the Society on May 24, 1974, in Royal Oak, 
Michigan. 

In 1982, traditional Catholics began to hear of a “Father” 
James DeKazel who was somehow associated with Father Musey. 
This “Father” DeKazel had written a 15-page defense of Mgr. 
Ngo’s actions and issued it on April 2, the day following the 
ceremony for Father Musey in Acapulco. Discreet inquiries 
revealed that there was a connection between “Father” DeKazel and 
a man in Glacier, Montana, who calls himself “Father Joseph 
Maria” and who claims to be a “Bishop” as a result of his 
involvement with a schismatic sect. *? “Father Joseph Maria” 
informs us in a document signed on June 7, 1979: 


...1 was told that Heaven wants me to be ordained 
a priest and bishop; so I was ordained and 
consecrated a priest and bishop in 1963 [and] 1964 
[respectively]. Later I was _ reconsecrated 
conditionally as attached documents will show — 
without accepting the resp. [sic] Faith of those who 
ordained me. 


The “reconsecration” alluded to was performed in 1967 by an “Old 
Catholic” named Brearly who pretended to confer priestly and 
episcopal orders on women as well. * 

An article which appeared in the Billings, Montana, Gazette 
last year notes: 


37 Bert Joseph Rauber was originally his name. He spent some time as a 
Benedictine lay brother. He later joined the S. Jovite sect in Canada. 

38 The information on Brearly is from Peter F. Anson, Bishops at Large, 
(London: Faber and Faber, 1964), p. 383. 
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Pope Paul VI is alive and being held captive by 
enemies of the Catholic Church according to a 
Montana priest ... The Rev. Joseph Maria of West 
Glacier said the man buried in 1978 was not Pope 
Paul, but a double... When the double tired of his 
function, he was killed and buried as Paul VI, 
Maria said ... The present pope, John Paul II, is 
aware that Pope Paul is still alive, but is 
cooperating with the conspirators... 


In other words, the Chair of Peter is not vacant because the Vatican 
dungeon is still occupied — certainly an original solution to a 
delicate theological question. 

In an August 9, 1982 letter, “Father Joseph Maria” tells a 
correspondent that: 


Yes, Fr. James de Kazel [sic] is a properly 
ordained priest. Why don’t you get in touch with 
him and let him explain everything to you? He was 
ordained by me earlier this year; I am a bishop and 
Bishop Musey knows me personally. You could 
also inquire from him. Do not go by hearsay — for 
people hear and misunderstand and jump to 
conclusions — and come to the wrong decision. 


So, Mgr. Ngo is not the only one involved in this phenomenon who 
has associated himself with “Old Catholics.” There is an American 
“Old Catholic” connection as well. 


FATHER LOUIS VEZELIS 

The next clergyman to throw his lot in with the spiritual progeny of 
Mgr. Ngo was Father Louis Vezelis of Rochester, New York. 
Father Vezelis, 52, entered the Franciscan Order and spent 18 years 
as an Army chaplain in Korea. Five years ago he returned to the 
U.S. and finally settled in Rochester, his home town. In December, 
1979, he purchased a home there and outfitted a small private 
chapel in which to offer the traditional Mass. 
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Father Vezelis founded a publication called The Seraph in 
1980 — the exact date is uncertain because the magazine contains no 
indication of the month or year for which a given issue is intended. 
The first issue not only solicits vocations for a foundation of Poor 
Clares, but also announces “the dedication [of a] Franciscan 
foundation of the strict observance as a SHRINE to the Immaculate 
Heart of Mary” ? and the opening of a Franciscan seminary 
dedicated to St. Bonaventure. Prospective vocations are told “we 
can promise you an unparalleled spiritual adventure” — a prophetic 
utterance in light of what was to follow. (Later issues speak of 
facilities for private retreats “for the exhausted Fathers,” and a 
“minor seminary” in Buffalo — all in all, a rather ambitious program 
for one man.) 

The first issue of The Seraph contained the following 
reflection in response to the question “What do you think of the new 
Pope?” 


As Pope, vicar of Christ on earth, His Holiness has 
not made any devastating decisions so far ... 
Frankly and respectfully, it would be unfair to all 
concerned to make rash judgements. Pope John 
Paul is the legitimate Vicar of Christ on earth. We 
pray for him daily at Mass. Won’t you do the 
same? “ 


(Catholics in Upstate New York recall that Father Vezelis 
criticized other traditional priests as allegedly being “against the 
Pope.” But there would be a rather sudden “conversion” on this 
question — as we shall see.) 

In Volume I, no. 7 of The Seraph, an editorial speaks of 
“Peter’s Barque,” and contends that “unwitting passengers are un- 
ceremoniously ushered into leaky lifeboats by self-appointed 
crewmen ... no matter how battered the Barque of Peter, there is 
always a skeleton crew.” 


39 “Shrine of the Immaculate Heart of Mary,” The Seraph, vol. I, no. 1, 
(n.d.), p. 7. 
40 «What was the question? ......., ” ibid., p. 11. 
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In the same issue, in an article entitled “The Body Beautiful 
and the Christian,” there is the following statement: 


For some time now, His Holiness, Pope John Paul 
II, has been telling people all about the body. This 
has and [sic] snide remarks at the Pontiff’s efforts 
to shed some light upon the human frame. Perhaps 
the Holy Father is approaching the subject with the 
same detachment an artist would paint a nude, or a 
physician would examine a patient... 


The article goes on to “shed some light upon the human frame.” 

Over and above such expressions of loyalty, the February 
14, 1982, bulletin of Father Vezelis’ Sacred Heart Mission in 
Buffalo stated: 


For those who may not understand Catholic 
tradition and practice: Sacred Heart Mission has 
become a Franciscan Foundation according to the 
laws of the Roman Catholic Church. We are 
Franciscans whose bishop is the Pope in Rome... 
Nor are we an illegal Religious organization 
without papal approval such as the Pius X people... 
This mission is the ONLY [sic] legitimate place 
where true Catholics in union with the Pope can 
attend the Latin Tridentine Mass. 


Now, surely those who hesitated to assist at the traditional 
Mass because of scruples over canon law would have been 
delighted to learn of traditional Franciscans who are not only 
“legitimate” — but “whose bishop is the Pope in Rome.” 

However, there seems to have been some sort of a 
misunderstanding. In response to an inquiry from a concerned 
Catholic, Archbishop Augustine Mayer, Secretary of the Vatican 
Congregation for Religious, wrote on May 25, 1982: 


Please forgive the delay in answering your query 
concerning Rev. Louis Vezelis, O.F.M. but we 
have had to make enquiries to ascertain his status. 
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We can now tell you that Fr. Vezelis belonged to 
the Lithuanian Franciscan Vicariate of St. Casimir, 
but was expelled from the Franciscan Order on 
April 17, 1978. He does not recognize the 
jurisdiction of the local Ordinary, but presents 
himself as a genuine Franciscan Father. 


Obviously, the organization operated by Fr. 
Vezelis is not recognized by the Holy See or the 
American hierarchy, and therefore, there is no 
basis for calling it a “Franciscan foundation whose 
bishop is the Pope in Rome.” 


As noted above, Father Vezelis announced the opening of 
“St. Bonaventure’s Seminary” in Rochester and began to receive 
applicants. (According to the latest information, there are three 
students.) It is unfortunate that (to our knowledge) the names of the 
professors engaged in this endeavor have not been published. 

The most vexing problem in opening a traditional seminary 
these days is, of course, finding a bishop to ordain the seminarians. 
Rumors spread among the laity that Archbishop Lefebvre would do 
the honors. However, when informed that there was a “traditional 
seminary” with a few students in Rochester, His Grace replied: 
“That’s nice. Who will ordain them?” Moreover, if you’re a 
“Franciscan foundation whose Bishop is the Pope in Rome,” and 
the Congregation for Religious says you’re not, it is unlikely that 
any help will be forthcoming from that quarter. The question arises: 
“Where do you turn?” 

A possible answer to this question appeared during the first 
few months of 1982 when word began to spread among traditional 
Catholics in the United States of the activities of Mgr. Ngo. 

In April or early May of 1982, an editorial in The Seraph 
spoke in ominous tones of John Paul II’s planned visit to Great 
Britain and of his dealings with the Anglicans. His expected 
participation in ecumenical worship services would be “self- 
condemning.” Readers were informed: 
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[The] ambivalent and misty visit of Pope John Paul 
II to Great Britain tends to confirm the already loud 
cries in certain circles doubting the Pope’s right to 
represent the Head of the Catholic Church, Jesus 
Christ, as His Vicar... If the Pope ... participates in 
religious services of a heretical sect ... this would, 
in fact, amount to a repudiation of his solemn duty 
... The coming visit of Pope John Paul [I will serve 
to decide [sic] many Catholics hitherto wavering as 
to his true intentions as the occupant of St. Peter’s 
Chair. *' 


In the same issue, there is an article which defends the 
“unexpected consecration of several very valid and very Roman 
Catholic bishops.” ** Given the drift of the editorial page, it was 
reasonable to assume that there would surely be at least one more 
consecration — but it wouldn’t be entirely “unexpected.” 

In the next issue (Vol. II, no. 8 — June, perhaps), readers 
were treated to two articles which attempted to deal with the 
canonical effects of common worship with heretics, a letter of 
Father Carmona which stated that the Holy See has been vacant for 
20 years, an article entitled “Habemus Papam?” (the answer given 
is “no”), and a cover photograph of Mgr. Ngo who was referred to 
as “The Man of the Hour.” 

“Brother Juniper’s” question and answer column tackles a 
rather thorny problem: three issues back (in Vol. II, No. 5), The 
Seraph’s readers were informed that “A Catholic who wishes to 
save his soul must be united to the living Vicar of Christ. This does 
not mean that you must agree with everything he says or does.” The 


4! “Editorial,” The Seraph, vol. II, no. 7, (n.d.), inside front cover. 
42 “IM. Wiseman,” “Words of Wisdom,” ibid., p. 6 (Emphasis in original.) 
On pp. 7-8, “I.M. Wiseman” claims “Archbishop Lefebvre urges his followers 
to deny not the last four popes but the last seven!” (Emphasis in original.) 
This rather astounding assertion is based on Archbishop Lefebvre’s 
statement: “From this follows the necessity of attaching ourselves to the last 
canonized Pope, St. Pius X, to remain in the Catholic faith without danger of 
erring.” It is not clear whether the humor of “Wiseman’s” statement is 
intentional or unintentional. 
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questioner asks for a clarification. In part, “Brother Juniper” replies: 


At the time of the writing of the particular issue... 
it was felt that the evidence supporting the position 
that the apostolic See was vacant was, in our 
opinion at least, inconclusive. Perhaps we were 
overly cautious. Nevertheless, we do not refuse the 
evidence. *° 


In light of what followed, one may speculate as to the extent the 
sight of Mgr. Ngo on the horizon affected the speed with which the 
“evidence” was embraced. 

Having seen such an earth-shaking theological question 
disposed of in a period of two or three months — surely record time 
— one is led to ask another question, which is a bit more practical 
and to the point: Who will ordain the students at “St. Bonaventure 
Seminary?” 

The July 1982 issue of The Seraph, to no one’s surprise, 
announces that “The Most Reverend Louis Vezelis, O.F.M.” will 
be consecrated a bishop by Mgr. Ngo and that: 


Everyone is invited to attend this historical moment 
[sic] of great Roman Catholic importance [sic]. The 
anguish of many Roman Catholics has been the 
absence of true and loyal Roman Catholic bishops 
who are alone the successors of the Apostles and 
the divinely instituted shepherds of the flock. The 
majority of loyal Roman Catholics will rejoice with 
[sic] the visible presence of ecclesiastical authority 
so long absent. “ 


The “Assisting Bishops” (co-consecrators?) are named as “His 
Excellency Moises Carmona, His Excellency Adolfo Zamora, His 
Excellency George J. Musey.” The ceremony would take place on 
August 24 in Sacred Heart Mission in Buffalo. Thus, the day was 
saved, and the future of “St. Bonaventure Seminary” was secure. 


43 “What was the question? ......., ” The Seraph, vol. Il, no. 8, (n.d.), p. 24. 
si “Special Announcement,” The Seraph, vol. TI, no. 9, (n.d.), p. 1. 
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Father Vezelis stated that Mgr. Ngo asked him to accept 
episcopal consecration. “ Once again, several interesting questions 
arise. Had Mgr. Ngo ever met Father Vezelis? How long had Mgr. 
Ngo known of him? How did Mgr. Ngo make this offer? In person, 
or through the mail? How long after Father Vezelis’ public 
conversion to what is said to be Mgr. Ngo’s theological position 
was this offer made? Did Mgr. Ngo conduct a prudent investigation 
before making the offer or did he proceed as he did with Palmar 
and the Old Catholics? 

Whatever the answers to these questions may be, one thing 
is clear — the date for the ceremony arrived in no time. 

Mgr. Ngo was not able to make it (his place was taken by 
Father Musey), nor was “the majority of loyal Roman Catholics” 
(about sixty people attended the ceremony in the cavernous church). 

Father Vezelis was roundly criticized in most traditional 
Catholic circles. A subsequent editorial in The Seraph blasts what 
he terms “neoanticlericalism”: 


[which is] aptly illustrated by the hysterical attacks 
made in some pretended “Catholic” periodicals 
whose goal is to establish a laicized Church by 
means of ridiculing the hierarchy. “ 


The “hierarchy” allegedly being ridiculed appears to consist 
exclusively of those clerics who have gotten involved with Mgr. 
Ngo. 


“TACIT CONSENT” 
A curious sidelight to all these goings-on is Father Vezelis’ 
insistence that his activities somehow have enjoyed the approval of 
the Franciscan Minister (Superior) General in Rome. An article on 
his organization which appeared in May, 1982, states: 


Other conservative priests have actually broken 
with Rome for the sake of Rome, but Father Louis 


43 “Bishop-to-be to fight for old ways,” Rochester Times Union, Aug. 12, 
1982, section B, p. 1. 
“© « Anticlericalism,” The Seraph, vol. II, no. 10, (n.d.), inside front cover. 
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has not yet had to go that far. As a member of the 
Order of Friars Minor, he takes his orders from the 
Franciscans’ Father Superior in Rome, not from 
the local bishop. 


“Rome has been silent,” Father Louis says with a 
wry smile. He believes that silence implies a “tacit 
consent” for his Mt. Read Friary and seminary. *’ 


On August 12, 1982 — twelve days before the ceremony in 
Buffalo — an account in the secular press says that Father Vezelis is, 
in theory, responsible to the Franciscan Minister General. He is 
quoted as saying, however, that “we maintain a minimum of 
contact.” 4$ 

A few days after the ceremony, Father Vezelis claimed in 
another paper, The Courier Express, that he had the tacit approval 
of the Franciscans — by their silence — to continue his work. 

There is, however, another point of view on this matter. 
Father Louis Brennan, writing on March 9, 1982, from Rome on 
behalf of the Franciscan Minister General, states: 


Fr. Louis Vezelis was a member of our Franciscan 
Order, in particular, a member of our Lithuanian 
Vicariate which has its center in Kennebunkport, 
Maine. By letter of April 19, 1978, the then 
Superior of the Lithuanian Vicariate, informed us 
that Fr. Vezelis had been declared automatically 
dismissed from the Order, by decree of April 18, 
1978, on grounds of removing himself from 
Franciscan jurisdiction. 


He is, then, no longer a member of our Franciscan 
Order, nor are we in a position to answer for him. 


If Father Brennan’s letter contains any “consent” to Father Vezelis’ 
activities, it is very “tacit” indeed. 


47 “A Band of Brothers,” Sunday Democrat and Chronicle, May 2, 1982, 
Upstate section, p. 12. 
48 «Bishop-to-be...,” etc., p. 2. 
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A NEW “HIERARCHY” 
As we noted above, the activities of Mgr. Ngo in the mid-seventies 
led to the formation of the schismatic “hierarchy” of Palmar de 
Troya, the leaders of which went on to make extravagant claims 
regarding their “authority.” (The process culminated in Mr. 
Dominguez’ self-proclamation as “Pope.”) 

History, it seems, is beginning to repeat itself. Over the past 
few months, Father Vezelis has begun to make a number of claims 
regarding the “authority” of the “hierarchy” set up by Mgr. Ngo. 
Recently Father Vezelis commented on the various controversies 
which are occasionally found in certain traditional Catholic circles 
and wrote: 


...the basic problem appears to be in the matter of 
whom to obey. Indeed, this is the crucial question: 
Whom will all those Catholics who have refused to 
follow an heretical hierarchy obey? Clearly, if they 
are to remain Roman Catholic, they must submit to 
a Roman Catholic hierarchy. And here is where the 
conflict arises. Very few seem ready to submit to 
legitimate Catholic authority. ⁄ 


He goes on to say that those who deny that there now exists 
“canonical authority” in the Catholic Church (as distinguished from 
the Conciliar Church) are guilty of “heresy,” and says that “denial 
and refusal of legitimate authority gives birth to anarchy.” © 

But, the reader may ask, where is this “legitimate 
authority” to be found? With “Bishop” Vezelis and “Bishop” 
Musey, of course. Take, for example, the question of determining 
what is suitable reading material for a Catholic. “The safest course,” 
we are informed, “is to inquire of one of the bishops as to what 
literature is wholesome.” *' Further, “The only ecclesiastics who still 


49 “Conflict or Controversy,” (editorial), The Seraph, vol. Il, no. 1, (Sept., 
1982), inside front cover. Beginning with this volume, the month and year of 
the issue appear. For some reason, however, the copyright date given is still 
1980. 

50 Ibid. 

5! “Brother Juniper,” “What was the Question?” ibid., p. 19. 
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have this authority are those who received it previously from 
legitimate bishops.” $ 

(By extension it would seem to follow that traditional 
Catholics in Europe would be free to submit manuscripts for an 
Imprimatur to the “Old Catholics” consecrated by Mgr. Ngo.) 

Nor is this “legitimate authority” limited to reading material 
— everyone involved in religious instruction is supposed to be 
subject to it: 


Now that there are doubtlessly valid and licit 
bishops, Bishops Musey and Vezelis, those priests 
and laymen who preach and teach are bound to 
follow the [sic] Canon Law in union with these 
bishops. This should not surprise anyone, because 
this is a requirement of the Catholic Church. * 


It should be evident to every Catholic that no one 
has the right to teach in the name of the Catholic 
Church who has not received such delegated 
authority from a Catholic bishop. The same holds 
true for those who would remain Catholics while 
blatantly ignoring the authority of those whom 
Christ has placed to rule the Church: the bishops. * 


In Father Vezelis’ opinion, then, priests and laymen are “bound” to 
be in union with him and to accept his “authority.” That’s nice. 

According to The Seraph, those who disagree with Father 
Vezelis on this issue have put themselves in a rather precarious 
position: 


Until the appearance of valid and licit Roman 
Catholic bishops... the ordinary priest was the 
legitimate authority for all Catholics... The fact 


52 Ibid. 

53 Ibid. 

4 «Canon Law,” (editorial), The Seraph, vol. III, no. 2, (Oct., 1982), inside 
front cover. 
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remains: these clergymen [“Bishop” Vezelis et al.], 
and no one else, represent the Catholic Church. » 


‘EXTRA VEZELIS, NULLA SALUS’ 
A brief resume of the claims of the members of this new 
“hierarchy,” then, would read as follows: (1) They are 
“ecclesiastical authorities.” (2) Those who disagree with them are, 
by implication, “heretics.” (3) They possess “divine authority.” (4) 
They alone “represent the Catholic Church.” 

By making such claims, these men have set themselves up 
as the “hierarchy” of what can only be called a new religion with 
its own “magisterium.” In effect, they teach that those traditional 
Catholics who do not accept their self-proclaimed authority are 
“outside that Catholic Church,” and imply that such traditional 
Catholics put their salvation in danger. “Outside the ‘traditional 
Catholic bishops’ there is no salvation,” or, to coin a Latin 
aphorism: Extra Vezelis, nulla salus. 

After reading the claims these men put forward, it is mildly 
amusing to see The Seraph speak of the Society of Saint Pius X as 
“those scandalous violators of Church unity and freedom, namely, 
Lefebvre’s schismatic sect,” and go on to say: 


The most disastrous insult to truth and Catholic 
unity is this pretentious organization which isolates 
its members from all contact with legitimate priests 
and bishops of the Roman Catholic Church. * 


‘INVASIVE ENTERPRISES’ 
Mgr. Ngo seems to have some rather unusual ideas on liturgical and 
disciplinary matters. 
A section of his autobiography appeared in a recent issue of 
The Seraph,” and the index page notes it is “from the French by 


55 “David Michaels,” “Letter from New York,” The Seraph, vol. Ill, no. 3, 
(Nov., 1982), p. 8. 

36 «Rev. S.O. Park,” “St. Athanasius,” ibid., pp. 5, 9. 

57 «Misericordias Domini in Aeternum Cantabo: Autobiography of Archbishop 
Peter Martin Ngo-dinh-Thuc,” ibid., pp. 13-14. 
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Bishop Vezelis.” Mgr. Ngo says that “among the intellectuals, we 
admit unity of dogma in matters of Faith, but with diversity in the 
spheres which do not touch dogma.” Speaking of the situation in the 
Church before Vatican II, he continues: 


This explains to some extent my disaffection for the 
invasive enterprises of the Vatican to impose points 
of liturgy and canon law — in a word — reducing the 
particularity of every civilization to a common 
denominator... Diversity is the ornament of the 
universe. Why impose only one manner of 
celebrating the Holy Mass, which consists uniquely 
of the consecration? And to impose it under the 
penalty of suspension and even excommunication — 
is this not an abuse of power? 


Mgr. Ngo seems to have forgotten that the reason the Church 
insisted on liturgical uniformity was because she viewed it as a 
reflection of doctrinal unity. In any case, he continues: 


The Vatican invents regulations in order to choke 
any peculiarity, be it liturgical, or be it canonical, 
of the local Churches. It wishes uniformity eve- 
rywhere without thinking that the liturgical pecu- 
liarities of the oriental Churches date back to the 
apostolic age, and without considering that each 
people has its characteristics just as respectable as 
those of Rome. 


The oriental customs he enumerates are the social customs of pagan 
Asian cultures, and not those of the eastern Uniate churches. The 
reason the Church “invented” regulations, by the way, was to 
preserve the faith and to “choke” error. 

He observes that Our Lord celebrated the Last Supper 
according to the Jewish Passover customs, and continues: 


Presently the priest consecrates while standing and 
receives Holy Communion in an inclined position. 
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Why should he do that, since one eats while sitting? 
The Japanese eat while sitting on their heels; 
Hindus eat while sitting on the ground and the food 
spread out on a banana leaf. The Chinese and 
Vietnamese eat with chopsticks. 


He goes on to make the curious argument that, in light of this, Paul 
VI was illogical in condemning those who celebrate the traditional 
Mass because he condemned “those who celebrate in a different 
manner.” 

Thus, Mgr. Ngo, the head of this “hierarchy” views the 
uniformity which existed in the Church prior to Vatican II in 
matters of canon law and liturgical practice as “invasive” and 
undesirable. It was an “abuse of power.” Mgr. Ngo, on the other 
hand, views diversity in these areas as “an ornament of the 
universe.” It all sounds a bit like the documents of Vatican II. 

(As an aside, it is interesting to note that in the same article 
Mgr. Ngo uses the words “good Pope John XXII,” which would 
no doubt come as a surprise to his Mexican “bishops,” who seem 
to believe that the Apostolic See has been vacant since the death of 
Pius XII. Perhaps the phrase is simply a manifestation of the 
“diversity” which ornaments the particular universe under 
discussion.) 


AN ASSESSMENT 
We have presented a short overview of the practical consequences 
of Mgr. Ngo’s activities. Next, a brief assessment is in order. 

It is important to avoid diversions in discussing this issue, 
and there are two objections which run the risk of leading the 
debate far afield. 

The first objection is based on the fact that these men 
believe (or at least profess to believe) that the Apostolic See has 
been vacant since the death of Pius XII. Though one has seen little 
that could be classified as serious theological writing emanating 
from their quarter — unless breathless prose sprinkled with italics, 
exclamation points and attacks on nearly everyone else could be 
classified as “theology” — they end up with what is simply a 
theological opinion. And only the Magisterium of the Church has 


APPENDIX B: ‘TWO BISHOPS IN EVERY GARAGE’ 317 


the authority to settle definitively a “theological question” and the 
practical consequences thereof. 

Mgr. Ngo’s most vocal adherents, in effect, raise what is 
only an opinion to the level of divine and Catholic faith by implying 
that anyone who disagrees with them is somehow not Catholic. 
Those who oppose the opinions of these men should refuse to play 
the game with them by falling into the same trap. 

The second common objection touches upon canon law. On 
April 9, 1951, the Holy Office decreed that any bishop who conse- 
Crates a bishop not nominated or confirmed by the Holy See and 
whoever receives episcopal consecration in such a fashion incurs 
excommunication reserved “specialissimo modo” to the Holy See. 
The event which precipitated this decree was the consecration of 
bishops for the Chinese National Church, a puppet body set up by 
the Chinese Communists. Formerly, the penalty had only been 
suspension — the same as the one laid down for bishops who ordain 
priests without dimissorial letters. 

However, these are prescriptions of human law — and not 
of the divine, the natural or the divine-positive law. There are 
historical precedents for consecrating bishops without the customary 
documents, and there are prudent people who can make a 
reasonable case for such a course of action under the present, rather 
extraordinary circumstances we face — though one has yet to see it 
made by the supporters of Mgr. Ngo. Hence, calling the canons 
into the fight only diverts our attention from the real issues. 

To take these self-styled bishops to task on the basis of 
either theological opinion or canon law would only dignify what 
they have done — and discussions based upon mere opinion tend to 
draw our attention away from the facts. 

Consider the history of the affair as a whole: private 
revelations, the Palmar affair, reconciliation with the Vatican, 
involvements with French “Old Catholics,” concelebrating the New 
Mass, together with a sudden involvement with someone who 
believes it’s invalid, “secret consecrations,” a sudden “Declaration” 
about the Holy See, high-sounding “Oaths of Unity,” a Latin 
teacher who has problems with Latin, a disappearing priest who 
ends up a “bishop,” “Father” DeKazel, Franciscans “whose Bishop 
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is the Pope in Rome,” a one-priest monastery-seminary-convent- 
retreat house, sudden hairpin turns on ideology, mysterious “offers 
of the episcopacy,” claims of “tacit consent,” self-proclamations of 
universal ordinary jurisdiction, and so on. 

Can we really take all this seriously and suppose that the 
“bishops” involved in such goings-on are the future of the Church? 
Impossible. Even to refer to them as “traditional Catholic bishops” 
lends too much respectability to the whole business, which is, in this 
writer’s opinion, very disrespectable indeed. 

One theme which dominates the affair from beginning to 
end is a gross and dangerous lack of prudence regarding the 
transmission of Apostolic Succession — a matter in which the 
slightest lack of prudence is inadmissable. St. Paul reminds us: 
“Lay not hands lightly on any man” — he does not say: “Lay hands 
quickly on anyone.” 

What is far more serious, however, is that these men claim 
that they are the “only legitimate authority” of the Catholic Church 
and that Catholics are “bound” to obey them. Further, they pretend 
to exclude from the Catholic Church those traditional priests and 
laymen who refuse to recognize their “authority” — something no 
traditional organization we know of presumes to do. By making 
such claims, these “bishops” have set up their own religion, with its 
own “magisterium,” its own “episcopal hierarchy,” and its own 
beliefs. It is a new religion, in spite of its trappings — and all its 
“episcopal consecrations,” self-important proclamations and inflated 
claims of “canonical authority” cannot make it into the Catholic 
religion. It is at the very least in the process of creating what will 
surely become a schismatic sect. 

The story will not end here — it is probable that “instant 
bishops” will continue to multiply exponentially, as among the “Old 
Catholics.” Our missionary friend in Mexico offers us his opinion 
on this rather gloomy prospect: 


We should have within a few years hundreds or 
thousands of bishops... without true vocations, the 
one more ignorant than the other, and an 
unavoidable cause of more division among 
traditionalists. 
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It is not impossible that one day these men will decide that 
their “authority” allows them to elect a “pope” from among their 
number. Perhaps we will see them trudge along the path already 
taken by Palmar de Troya, following some man who wears a tiara 
that looks like a lamp shade and who cranks out “encyclicals” by 
the dozen. 

If such a day comes, we will then see the ultimate 
consequences of the movement which, for the moment, seems to 
promise “a prelate in every pot, and two bishops in every garage.” 


